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sadhyavyapakatve sati sadhanavyapakatvam

An adventious condition is that which is invariably
pervasive of the probandum (sadhya) and non-pervasive
of the probans (sadhana}. hi this second illustration we
find that wherever there is organ of hearing there is
the ear {kamasaskuli}, whereas there is no such
concomitance between ether and the karnasaskulL
Another illustration for upadhi is also given: vimatahjivah
samsarl, jivatvat (the individual soul in question is liable
to transmigration because it is an individual soul). Here
karma, avidya, etc., of the soul form the upadhi. While
they are pervasive of samsaritva, they are not so with
jivatva. Udayana's view that upadhi while not being
pervasive of the sadhana    (sadhana- avyapaka}, is
co-extensive with sadhya (sadhyasannavyapti) is also
referred to by Parasara in this passage.

What is the criterion of this upadhi? Parasara replies
that it is two-fold: (1) Sometim.es the sadhana is not
related to its sadhya; and (2) at the time of cognizing
this relation (vyapti) one does not have a cogent and
uniform apprehension of the sadhana. In other words,
there is non-conformity or "straying of the reason"
(vyabhicara} which undermines the concept of invariable
relationship between the hetu and sadhya. Another
example for upadhi    is also given by Parasara:

agmsomiyahimsa adharmajanika, himsatvat "Injury to
animals which forms part of the agnisomi'ya- sacrifice
produces sin; because it is injury, like the injury done
outside the sacrifice/' Here nisiddhatva (being forbidden)
forms the upadhi. Another example is also given: atma
anityah, prameyatvat "Soul is non-eternal, because it
is knowable." Here krtakatva (being produced) is the
upadhi.   The reason which is co-pervasive with the
probandum is noticed in the positive illustrations {sapaksa}
and it is not present in the subject (paksa}. In such